Introduction
Since 1917, the Department of New Testament Studies at the Faculty of Theology (first Sections A and B, and the amalgamated Faculty since 2000) had 14 professors 1 and 2 senior lecturers 2 (retired and current). These scholars have published an extensive number of articles, chapters in books, books, memoranda, popular articles and some of their unpublished lectures are extant. The content of these publications and lectures cannot be summarised in one essay.
Reading these publications and available lectures, several topics or focus areas emerge as dominant. To name but a few: the image of God, the church and its development in the New Testament, the imperative of the church to be missional, the need for and aim of the translation of the New Testament, from exegesis to responsible preaching, demonology, the relationship between the creeds of the church and the New Testament, exegetical approaches and methods (hermeneutics), the sacraments, the relationship between Biblical and Systematic theology, Christology, New Testament ethics, eschatology in the New Testament, sexuality in the ancient world, marriage as institution in the (Old and) New Testament, the relationship between the Old and New Testament, gender, the virginal conception and the resurrection of Jesus, the reading of the New Testament from an African perspective, non-canonical literature, and many more. Regarding the 27 texts of the New Testament, almost all of these texts received their due attention, with some more in focus than others. Here can be mentioned Romans, Galatians, 1 and 2 Thessalonians, Philippians, Mark, Matthew, Luke-Acts, John and Revelations, as well as the quotations from the LXX in especially Luke-Acts and Hebrews. Interestingly, almost all these scholars published on the topic of the authority and use of Scripture, which seems obvious; New Testament scholars sometimes do read texts! As Steyn has recently indicated, there are several common denominators that are present in the published works and lectures of the 16 scholars referred to above: a focus on the texts of the New Testament as the primary source of exegesis, exegeses that always start from the Greek text while taking the historical and social contexts of these texts seriously and exegesis that aims to be a catalyst for transformation and inclusivity (see Steyn 2017:1-16) .
In an effort to deconstruct the contributions made by the 16 New Testament scholars referred to above, where does one start? On what does one focus? No scheme can be suggested that will be inclusive of all contributions made. As a safe way out of this conundrum, I have decided to take the slogan of the Faculty's centenary celebration, 'Gateway to', as cue. (Steyn 2017:2) . At times, his interpretation of the text of the New Testament was allegorical, as can be seen in his publication on the parables (Groenewald 1973a) . He also, for example, defended the integrity of 2 Corinthians, a point of view that is not supported by the majority of New Testament scholars (Groenewald 1973b:17-21 (Steyn 2017:6) .
In the late 1980s and early 1990s, especially after the early death of professor Botha (1976 Botha ( -1985 , the focus in the Department of New Testament Studies in Section B of the Faculty, apart from the contribution of Du Toit (who retired in 1993), moved mostly to the study of John from a textimmanent perspective (see, e.g., Van der Watt 2003; . With regards to the study of Paul, after Du Toit's retirement, the focus was less on a historical-critical reading of Paul's letters, and more on the study of leadership, based on Paul's writings (see Joubert 2000; 2015) . 
Confronted by the text
Any ancient text that is being read has a situation and strategy. The situation of a text has to do with its sociohistorical setting, including the dynamics of the social world in which the text originated. The strategy of a text refers to how it is 'made', that is, its rhetorical structure primarily as a mode of persuasion. Geyser's direct critique of the NRCA's exclusive ecclesiology came in 1960 in the now well-known publication 'Delayed action: An ecumenical witness from the Afrikaans-speaking churches' (my translation), in which he again reiterated that the church, as body of Christ, consists of all who confess Christ, notwithstanding differences in race or ethnicity (see Van Eck 1995b:838-842) .
It can be stated categorically that Van Aarde, appointed in 1984, was the lecturer in New Testament Studies in the then Section A, and later in the amalgamated faculty after 2000, who carried Geyser's flag in the NRCA. In several publications, but especially in memoranda that were tabled at almost all of the General Assemblies of the NRCA since the 1990s, Van Aarde consistently argued against the NRCA's exclusive ecclesiological self-understanding (see, e.g., Van Aarde 1989:461-475) . Van Eck, in a 2009 article titled 'Inclusivity as the essential nature of the gospel', reiterated Geyser's understanding of the inclusive ecclesiology attested by the New Testament. In this publication, using the social-scientific theory on ethnicity, Van Eck argued that for Jesus, Paul, and the author of Acts, in spite of the fact that in antiquity group identity was based on cultural ethnicity, ethnicity meant nothing when it came to being in God's presence, being part of the early Christ-followers, or being part of any local (Pauline) congregation. The New Testament, simply speaking, bears witness to an inclusive ecclesiology (see Van Eck 2014b:57-88) . 5 This was a reiteration of the conclusion he came to in his doctoral thesis on Mark, published in 1993, in which he argued that Mark's understanding of the early Jesus-movement is one of inclusivity, embodied by Jesus' new household as depicted in Mark's gospel (see Van Eck 1995a) . It must be noted that Van Aarde's introduction of historical Jesus-studies to his students, especially in his publications and postgraduate lectures, as well as the introduction of the social-scientific approach to analyse ancient text were the impetus behind these publications and many other studies of his students. (Buitendag et al. 2009:2) . In their statement, these theologians called on the NRCA to state that it was wrong, for so many years, to support Apartheid on the basis of Scripture. The cat was amongst the pigeons, and after warm debates, which included a case of heresy against the named theologians, the matter was brought to the 69th General Assembly of the NRCA. After a lengthy discussion, the General Assembly adopted Resolution 54/69, in which the church, for the first time, officially stated that supporting Apartheid by means of Scripture was wrong (Nederduitsch Hervormde Kerk van Afrika 2010:109) . Although adopted by a majority vote (58% of the delegates), 144 delegates to the meeting noted their vote against the resolution, which later resulted in a schism in the NRCA.
The above very brief description of the NRCA's road from an exclusive to an inclusive ecclesiological self-understanding is almost a mirror image of an earlier script that played out in the NRC, and most probably largely paved the way for other churches, like the NRCA, to follow. In the NRC, focusing on the lecturers in the Department of New Testament Studies, it was especially Groenewald who was a staunch advocate of Apartheid in church and society. In the late 1970s and early 1980s, because of a lack of leadership shown by the Moderature of the NRC regarding the NRC's prophetic role in establishing a just society, an ever-growing number of 5. Kok et al. (2014) , also a member of the Department of New Testament studies, has edited a publication that focus on a sensitivity towards outsiders. The different contributions in the publication come to the same conclusion, namely that the New Testament bears witness to an inclusive ecclesiology and community. (Van der Merwe 1997:357-358) . As was the case later in the NRCA, the cat was among the pigeons, the same as after Cottesloe. The Witness received support and opposition, with prof A.D. Pont, from the NRCA, stating that the witness was nothing less than a left-wing political declaration in religious dress. From the positive side, 86 theology students from the Faculty (Section B), released a declaration on 20 March 1981, published in Beeld, in which they supported the eight theologians and the content of their Witness ( Van der Merwe 1997:361) . This Witness, according to Johan van der Merwe, was indeed the prophetic voice the NRC needed to move from an exclusive ecclesiological self-understanding to an inclusive believing community; a seed that germinated and grew into that what guided the NRC in its self-understanding after the 1980s. It indeed was, as Van der Merwe (1997:360) states, a watershed moment that finally led to a schism in the NRC.
The second example is related to the example above, namely the discrimination in the NRC and NRCA against persons with a homosexual orientation, especially with regards to entry into the ministry. In the NRCA, the General Assembly of 2016 finally opened its doors for homosexual persons without reservation. Homosexual persons can now enter the ministry in the NRCA. In the NRC, the jury is still out, with a 'yes' very recently turned into a 'no'. Focusing on the contributions made to this debate by New Testament scholars from the Faculty in publications that focused specifically on this topic, the publications of Du Toit (2002; see also Potgieter 2006:125-126) , Gert Steyn (2007a; 2007b) and that of Van Eck and Barnard (2013) can be mentioned.
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Du Toit correctly indicated that the main problem of the debate on homosexuality in the church was that exegesis and hermeneutics were not distinguished from one another. This happens when a modern understanding of a phenomenon or topic is read back into the New Testament (ethnocentrism) as if the exact same phenomenon is under discussion. When this happens, the authors of the Bible are forced to make statements about and propose solutions to something that was not part of their world or frame of reference. Steyn and Van Eck and Barnard have come to the same conclusion, arguing that homosexuality, as understood today, is a modern construction not found in the New Testament and that the texts on 'homosexuality' in New Testament cannot simply, on a one-to-one basis, be used to 7.In this regards, the contribution of Yolanda Dreyer can also be mentioned. Although also a New Testament scholar, Dreyer's contribution is not discussed since she is not part of the Department of New Testament Studies. For her contribution on homosexuality, see Dreyer (2006:445-471) . See also Dreyer (2000a:672-696; 2000b:949-972; :1493 -1521 2011:1-5) for contributions on topics such as women as the image of God, Barth's male-female order and patriarchy.
exclude homosexual persons from the ministry of the church. These contributions may have played a role in the most recent resolution taken by the NRCA not to make sexual orientation a determinant when someone wants to join the ministry and will play a role in the current debates in the NRC on the unlimited inclusion of homosexual persons and persons of all sexual orientations in the ministry of the church.
A final remark, before I conclude. The above two examples epitomise the 'Gateway to' slogan of the Faculty's centenary celebration, that is, opening the gates of the church also to the previously excluded and marginalised. Zoro Dube, in continuing this tradition, currently focuses in his research, also using historical-criticism and socialscientific criticism as hermeneutical approaches, on Jesus' concept of being that can be inferred from his inclusive approach as described in the gospels. This focus, Dube argues, with synergies from Ubuntu philosophy and Gabriel Marcel's theory of participation, can be used to advance a theoretical perspective that responds to the negative effects of globalisation such as rising nationalism, racism, immigration and xenophobia (see Dube 2017:1-6) . Again, this has the possibility to open the gates for the excluded and marginalised.
Conclusion
From the above, I believe it is clear that it has been a long tradition in the Department(s) of New Testament Studies at the Faculty of Theology, in their exegetical endeavours, to be a critical voice against dominant grand narratives that perpetuated, and perpetuate, exclusion and discrimination. This was made possible by those, our foundational fathers to say, who in the beginning laid the solid foundation for a historical, critical and close reading of the text. This made it possible to hear the texts of the New Testament in their original socio-historical settings (what it meant for its original readers) and apply these meanings in everchanging new contexts (what it means). Critical and engaged exegesis and theology that include, and not exclude, always have been typical of a Faculty that most recently was judged to be among the top 100 theological faculties internationally. May the Department, and the Faculty, in future continue this proud tradition, keep on opening gates and be a gateway to God's unlimited love for the whole of creation. This, however, will ask from us, like some of our predecessors, to oppose all efforts, all ideologia, that are erected to close gates, exclude and marginalise. This will only be possible if we are willing to be confronted by an ancient text that, for us, still today is heard as the Word of God.
